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The firſt impreſſion of the following pages was pub- 
lifhed at the requeſt of a Chriſtian friend, and attached 
to a piece of his own, entitled © Thoughts on the Peaceable 
and Spiritual Nature of Chriſt's kingdom®*.”” Since which, 
by the advice and encouragement of ſome other friends, 
they are now preſented to the public ſeparately, with ſome 
correftions and additions. 

Should the twriter's motives for publiſhing on this ſub- 
jeft be inquired into— be has to ſay, that at a time when 
the loyalty of Diſſenters in general was doubted, he ac- 
cepted an invitation and opportunity of announcing openly 
that he woas not among ſi that cl /s of non-conformiſts, 
who ſcruple not to revile the good conſiitution under 
which Divine Providence has happily placed them ; re- 

. ſerving at the ſame time the important diſtiuction between 
a good canſtitution, and theſe corruptions that may exift 
in its adminiſtration, to point. out which he conceives 
would be as much beyond his ability as foreign to his duty 
to attempt it. To the above conſideration he alſo added the 


candid Chriſtians as are willing to receive inſtructiaus and 
admonitions in caſes where the attempts are but feeble, 
yet ſcriptural and well meant. 
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CIVIL GOVERNMENT. 


. 
fear God: Honour the King. 
TT ax fear of God, according to the ſenſe of the 


ſacred ſcriptures, ſometimes imports a dread and 
awe of his divine majeſty, as the ſovereign of heaven 


ard earth, of life and of death; who giveth life to 


all, and whoſe prerogative alone it is to take it away: 
« [ kill, and I make alive, I wound, and I heal; 
« neither is there any that can deliver out of my 
ce hands.” —Deut. xxxii. 39, 40, 41. 

But the fear of God has fur its object not merely 
the deſtruction of the body by natural death, for after 
he hath killed the body he hath alfo power to caſt 
into hell. Thus runs the ſolemn exhortation of the 
Lord of Life to his diſeiples in the days of his taber- 
nacling here below. Fear him, who after he hath 
« killed hath power to caſt into hell; yea, I ſay, fear 
« him.” — Luke x1. 5. This ſpecies of fear was ſuited 
to preſerve from apoltaſy, and to guard the diſciples 
againſt the {ear of man. 

In general, however, the fear of God enjoined 
upon chriſtians implies a filial regard to him, which 
includes the eſteem and reverence due from a fon to 

A 2 a father; 


Go ——L— U 
An 


— 


3 — — ..- 
0 — ä —ũ—— + A um Lͤͤ b — —u—P — 0 
L 54 '- — — 
= — pen . 
7 


4 SCRIPTURAL SUBJECTION * 
a father; and, from the conſideration of this relation- and 
ſhip ſubſiſting, God reaſons with his people thus: co 
A fon honoureth his father, and a ſervant his maſter; | Ga 
ce if then I be a father, where is mine honour ?'— | | 
Malachi, i. 6. = 
The fear therefore which includeth and is con- 3 « | 
nected with a due reverence and eſteem for God, x ce « 
muſt be peculiar to the ſons of God, and is the effect ; e 
of his own power in the great work of regencration, « | 
or the new birth, by which we become the ſons and | Jer 
heirs of God through Chriſt. 1 
The exertion of divine power in this important f the 
work is independent of the will of man in every point val 
of view, by which he might claim any merit in hi as 
own converſion: © Of his own will begat he us, cette 
« with, or by, the word of truth, that we ſhould be die. 
« a kind of firſt fruits of his creatures.“ — Jam. i. g and 
18, * The fear of God thus implanted in our hearts, fort 
is the great and diſtinguiſhing privilege of the new | law 
covenant, by which its tranſcendant excellency above | ; wh 
the old is fully manifeſted, and redounds much to the | ; ſpic 
praiſe and glory of the grace of God. The fear of | 7 cies 
God, inculcated fimply by the tenor of the old cove- | | bot 
nant, given at Sinai, gendered to bondage; but | ſin, 
=— = 
I mean not that men are made to believe contrary to their | 1 dep 
C066, but aſk by what . is it that we chooſe the goſpel, | : app 
which we naturally hate? Is it not God that ſhews us our pe- ; * 
riſhing ſtate as ſinners, and at the ſame time preſents the food of FRF .. 
life to our view ? So that as ſtarring ſouls we cat both from choice z him 
and of neceſſity. : | | 
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TO CIVIL GOVERNMENT. F 


that which the new covenant teaches gives liberty 
and life, and leads us to cry, Abba Father, as the 
conſequence of receiving the ſpirit of adoption. — 
Gal. iv. 4, 5, 6. 24. 

The promiſe of the new covenant is as follows: — 
« I will give them one heart and one way, that they 
« may fear me for ever: I will make an everlaſting 
& covenant with them, that I will not turn away from 
« them to do them good; but I will put my fear in 
« their hearts, that they ſhall not depart from me.“ 
Jer. xXXit. 39, 40. 

Brethren, the fear of God, taken in theſe two ſenſes, 
then, will, in our experience, be found to anſwer every 
valuable purpoſe for which he hath appointed it, both 
as it reſpects the glory of his own name and our 
eternal good. For whilſt the latter ſecures our obe- 
dience, ariſing from a ſenſe of his mercy, goodneſs, 
and loving-kindneſs to us in the Son of his love; the 
former guards us againſt trampling upon his ſacred 
laws and ordinances, from a fear of its conſequence, 
which is eternal death. The wiſdom of God is con- 
ſpicuous in the appointment of it; as theſe two ſpe- 
cies of fear ſo wonderfully anſwer to our fallen ſtate 
both of mind and frame, in this world of temptation; 
ſin, and miſery. 

Do we, from an evil heart of unbelief, preſume to 
depart from his laws and ordinances? Then God 
appears as the Avenger of his holineſs, and ſets before 
us the awful conſequences of wiltully ſinning againſt 


him; ſo that if we are his ſons, we ſhall tremble 
| A-3 whilſt 


6 SCRIPTURAL SUBJECTION 


whilſt we liſten to ſuch as the following ſcriptures: 'F re 
« How ſhall we eſcape if we neglect fo great ſalva- - ( 
« tion—Heb. ii. 3:” © For if we fin wilfully after F W 
te that we have received the knowledge of the trutl, 2 
e there remaineth no more ſacrifice for ſin, but a ev 
« certain fearful looking for of judgment,” &c.— wl 
Heb. x. 26, 27. na 
Are we walking in all the commandments of the f 
Lord blameleſs, and thus enjoying the light of his of 
countenance ? ſtill we mult ſear him, but it is in the tin 


filial ſenſe; for the pſalmiſt ſays, © Bleſſed is the man ; ſuc 


tc who feareth the Lord alway ;” which cannot mean, 
that we are always to fear his wrath, but that we con- is 
ſtantly reverence and eſteem him as the Father of ful 
mercy and the God of all grace. In this ſenſe, the ki! 
apoſtle to the Philippians enjoins that they ſhould 

work out their own ſalvation with fear and trem- the 
bling; adding, for theirs and our conſolation, that 

« it is God who worketh in us, both to will and to pa 


do of his good pleaſure.” —See ii. 12, 13. 

This fear is therefore that of a ſon, not of a ſlave. 
It is the beginning of heavenly wiſdom, and keeps us of 
in the path of life. It is the principle by which the fro 
Lord maintains a near correſpondence or communion 
with his people. To ſuch he has promiſed to look, 3 the 
even to them that are poor and of a contrite ſpirit, = 


& and who tremble at his word. See Iſaiah Ixvi. 2. 5 wh 
Pſalm xxxiv. 18, 4 — 

If then we thus fear God, and are the ſubjects of W «. 
the new covenant, we are called upon to attend with | aut 
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reverence unto the apoſtolic exhortation, to * honour 
« the king in connexion with our fear of God.” 
We are more particularly to attend unto this duty at 
a time like this, when many are diſpoſed to ſpeak 
evil of the king and of thoſe in authority, amongſt 
whom are found even thoſe who profeſs the chriſtian 
name. | 

If it be admitted that this is at all a proper ſubject 
of chriſtian exhortation, certainly it is a ſeaſonable 
time for it now; and in attempting this, I thall 2 
ſue the following method: 

Firſt, Prove that the fear of God here enjoined 
is inſeparably connected with our rendering due 
ſubjection to ſupreme magiſtracy, or honouring the 
king, And, 

Secondly, Show in what reſpects we are to honour 
the king. 

Thirdly, In a negative ſenſe; proving that in ſome 
particulars we ought not to honour him. And, 

In the laſt place, inquire, whether chriſtians have 
any authority from ſcripture to meddle with matters 
of politics? Concluding with ſome general remaiks 
from the whole. 

Firſt, To prove that the fear of God enjoined in 
the text is connected with honouring the king. 

This is evident from the context (ſce verſe 13), in 
which Peter exhorts us to © ſubmit ourſelves to every 
e ordinance: of man for the Lord's fake ; whether 
it be to the king as ſupreme,” that is, higheſt in 
authority in civil matters, * or unto governors, as 

A 4 © unto 
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* unto them that are ſent by him for the puniſh- 


te ment of evil doers, and for the praiſe of them that 
ce do well.” 

The great apoſtle Paul, in writing to the Romans, 
bears teſtimony to the ſame doctrine, and exhorts 
chriſtians to the exerciſe of this branch of the fear of 
God, and in ſuch ſtrong terms as ought to rouſe the 
attention of all who call themſelves Chriſt's diſciples. 

Not one of them is exempted from the duty ; no 
place or age in which we live can unbind us from the 
ſacred obligation, or make void the following unal- 
terable law: Let every ſoul be ſubject to the 
* higher powers; for there is no power but of God; 
ce the powers that be are ordained, ordered of God. 
* Whoſoever therefore reſiſteth the power, reſiſteth 
te the ordinance of God; and they that reſiſt ſhall 
ce receive to themſelves damnation : for rulers are 
ce not a terror to good works, but to the evil. 
te Wilt thou then not be afraid of the power? Do 


e that which is good, and thou ſhalt have praiſe of the 


« ſame: for he is the miniſter of God to thee for 
« good. But if thou do that which is evil, be 
« afraid ; for he beareth not the ſword in vain; for 
«© he is the miniſter of God, a revenger to execute 
* wrath upon him that doeth evil. Wherefore ye 
ce muſt needs be ſubject, not only for wrath, but alſo 

te for conſcience ſake.” — See Rom. xiii. 1—5. 
Is it not then evident from theſe paſſages, that to 
honour the king, and patiently ſubmit to the higher 
| powers, 
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powers, is poſitively connected with the fear of God 
inculcated in the text * ? 

Chriſtians are not called upon to bow to the name 
king, or to hold his perſon as ſacred who poſſeſſes this 
title. This principle would, in ſome cafes, blend 
the chriſtian ſyſtem with the Jewiſh ; a thing quite 
inconſiſtent with its nature and genius. 

In the Jewiſh religion, or old diſpenſation, when 
the king was anointed with holy oil, and conſidered 
as the head of the Jewiſh church, and a type of 
Chriſt the anointed of God ; his perſon might then 
be eſteemed facred, being thus ſet apart for the 
religious ſervice of God—But ſurely, ſince the 
coming of Chriſt, and the abrogation of Jewiſh rites, 
no gentile prince can with propriety think himſelf the 
Lord's anointed, or claim to himſelf the title of ſacred 
majeſty, But if by ſacred majeſty we are taught to 
underſtand the inviolability of the king's perſon, there 
can be no objection to the uſe of ſuch a phraſe. 


* Tt muſt however be acknowledged by every candid chriſ- 
tian, that both theſe apoſtles deſcribe the qualities of go- 
vernors as anſwering the end of their office. Such are ſent of 
God for the puniſhment ot evil doers, and for the praiſe of them 
that do well. They are miniſters of Gcd to us, not for evil; but 
for good. They are revengers to execute wrath upon him that 
doeth evil, conſequently to reſiſt ſuch, muſt incur the divine 
diſpleaſure, which if perſevered in will certainly terminate in the 
everlaſting deſtruction of the foul, At the ſame time we muſt 
affirm that it is the duty of chriſtians to obey the higher powers, 
in caſes when thoſe in authority are extremely wicked in their 
conduct, and even unjuſt in ruling, ſo long as it is the will of a 
nation to retain ſuch in their office. 1 
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It does not appear from ſcripture that government 
by a king is appointed of God in preference to other 
forms, if we reflect how it was that Iſrael of old had 
the firſt king: but as the government of kings and 
emperors was generally prevalent in thoſe days in 
which Chriſt came, and in which the apoſtles wrote 
their epiſtles to chriſtians, this is perhaps the only rea- 
ſon that can be given why chriſtians are called upon to 
honour kings in particular, becauſe they were chief in 
authority, and were principally the powers that then 
exiſted by the Lord's providence. If Chriſt and his 
apoſtles had lived under a repreſentative or republican 
form of government, there is no reaſon to doubt but 
they would have exhorted chriſtians to honour and 
obey thoſe in authority by delegation. 

The honours therefore due to a king, are partly 
founded on the office he ſuſtains, which inveſts him 
with ſupreme power, and partly on the juſtneſs of 
his adminiſtration, but not on any particular form of 
governing abſtracted from the great ends of it, which 
is for the puniſhment of the wicked, and for pro- 
tecting the innocent. Without the important article 
of ruling well, our obligation to honour kings, and 
thoſe in authority over us, are proportionally weak- 
ened, but cannot be entirely ſuperſeded till a nation 
has determined to change its ruling powers. 

The apoſtle in ver. 7 of the laſt cited chapter cer- 
tainly thus diſcriminates, in exhorting chriſtians to 
« Render unto all their due; fear to whom fear, 
and honour to whom honour,” Surcly we cannot 
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TO CIVIL GOVERNMENT, 11 


then, conſiſtenily with this injunction, ſay that to a 
tyrant is due the ſame degree of honours as to a 
gentle and merciful prince, whoſe conduct in ruling 
is productive of thoſe bleſſings for which govern- 
ment was firſt inſtituted. 

But ſome imagine, and zealouſly as falſely aſſert, 
that none but thoſe whom they ſuppoſe a chriſtian 
king ought to be honoured and fincerely obeyed. 
The confuſion, however, and diſorder neceſſarily reſult- 
ing from ſuch a doctrine, would at once prove it not to 
be of divine origin: on the contrary, we ſee, and 
ought to admire, in this, as in a thouſand other in- 
ſtances, the wiſdom diſplayed in the ſcriptures in not 
grounding our ſubjection to kings upon any ſuch 
principle; for then muſt a king be a compound of 
every thing that wears the name chriſtian, amongſt 
the many oppoſite ſects that aſſume that venerable 
title, ere he could juſtly claim, or be able to obtain, 
an umverſa] allegiance from his ſubjects. The office 
of a king, and chriſtianity in its own nature, are to- 
tally diſtinct things and unconnected, as much ſo as 
a lawyer and chriſtian; but we ſcruple not to ſay, 
that if either or both are chriſtians, they will be ſo 
much the better for it, in the exerciſe of their re- 

ſpective duties. | 
Wherever the ſupreme power of government is 
lodged ; whether in one man; in twenty; or if in a 
whole nation or empire, by its repreſentatives or de- 
legates; or whether they be called chriſtians or hea- 
then governors; ſuch a power 1s, by chriſtians, to 
be 
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12 SCRIPTURAL SUBJECTION 


be obeyed, becauſe it then becomes an appointment 
or ordinance of God, intended for the good of the 
whole mutually. 

And hence we are exhorted, as in the paſſage al- 
ready cited, to“ ſubmit to every ordinance of man“ 
ce for the Lord's ſake;” not religious ordinances, but 
the inſpired writer means, every conſtitution formed 
by the general conſent of men; and which being 
agreed to, and inveſted in one or in many perſons, it 
immediately becomes a divine appointment as well 
as a human one; on which account chriſtians are 
bound to obey for the Lord's ſake ; whether it be to 
the king as ſupreme, or unto governors, as unto them 
that are ſent by him; and conſequently, as theſe are 
ſent or ordered of God, and raiſed up for the pur- 
poſe of governing, they are, whoever they be, the 
miniſters of God to us. * By him kings reign, and 
te princes decree juſtice, By him princes rule, and 
* nobles, even all the judges of the earth.” —Prov. 
Vill. 15, 16. 

It is evident then, that chriſtian ſubjection to go- 
vernment is not confined or limited to any one form 
in preference to another, otherwiſe it would have 
been mentioned in the ſcriptures what that form 
ſhould be; nor could it have been enjoined, conſiſt- 
ent therewith, to ſubmit to every conſtitution of man, 


*The phraſe “ every ordinance of man” is thus tranſlated by 
ſome of the learned, arbgurivy x7474, a human creation or conſti- 
tution. 
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- 
| | which, for the reaſons now given, I take to mean, 
any form of government eſtabliſhed by the common 
f | conſent of a nation. 
+ E And it 1s further evident that government 1s not a 
t 7 mere human appointment, as ſome imagine, but is 
— ö of divine authority, deſigned for the good, and not the 


deſtruction of mankind. 


The power and authority that Pilate, the Roman 
governor, had over Jeſus, was from above, as he 
himſelf declares to that ruler: Thou couldſt have 
ce no power at all againſt me, except it were given 
« thee from above. Therefore, he that delivered me 
« unto thee hath the greater ſin.” The ſenſe of 
which is tolerably clear, when we conſider that Pilate 
had before ſaid to Jeſus, that he had power either to 
crucify or releaſe him. Jeſus admits that he had this 
power, but informs him whence it was originally 
derived, not mereiy from the emperor or people at 
Rome, but from above, that is, from God. Con- 
ſidering, then, that Pilate was in the capacity of a 
governor in Judea, his conduct towards Jeſus was, 
in ſome degree, juſtifiable, but thoſe who delivered 
him up to Pilate did it without the leaſt ſhadow of 
juſtice or reaſon. Therefore, ſays our Lord, “ he 
ce who delivered me up to thee hath the greater fin.” 
a Which compariſon, however, ſuppoſes ſome degree 
: of guilt in the governor, and which, in the end, ap- ' 
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and executed an innocent man : yet his power or 
authority, as a civil governor, was acknowledged to 
be from God. 

And this ſenſe of the paſſage exactly coincides with 
what we have already quoted from Paul's epiſtle, 
written to the church of God under the ſame govern- 
ment, where he ſays, of the then exiſting heathen 
government, that it was ordained of God. If there- 
fore civil government be an ordinance of God, they 


who reſiſt or rebel againſt any form of it, rebel 


againſt not men only, but againſt God; and in fo 
doing, cannot be ſaid to fear him: * for he that is per- 
ce yerſe in his way, deſpiſeth him.” Prov. xiv. 2. 
Yet I grant if the ends of civil government be ſub- 
verted by thoſe that rule, and a nation be hurried on 
to complete ruin by the wickedneſs of thoſe who ought 
to be the guardians of virtue, national reſiſtance in 
ſuch a caſe cannot be conſidered as rebellious againſt 
God, but the reverſe ; otherwiſe thoſe bleſſings of 
civil and religious liberty which we now enjoy, and 
that have been tranſmitted to poſterity as the glori- 
ous effects of the revolution of 1688, are only the 
fruits of unrighteouſneſs and rebellion. But ſurely 
when we reflect on the nature of the government 
previous to this happy event, every chriſtian muſt 
approve the change, and applaud the conduct of the 
nation in depoſing James and inveſting William with 


| kingly authority. If then we can approve of ſuch 


a change, though at this diſtance of time, we might 
have done the ſame as contemporaries; and what we 
approve 
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approve of as right in others, we may as chriſtians 
in general acquieſce in ourſelves, but can never take 
up the ſword to aſſiſt in the accompliſhment of any 
revolution whatever. In fact, the only caſe in which 
a revolution can with ſafety be approved of by a chriſ- 
tian, is that which renders it totally unneceſſary for 
him to take up arms; for when a nation is unanimous 
as a body to depoſe its tyrannical governors, or when 
it is perfectly ripe for a conſtitutional change, the male- 
contents mult be ſuppoſed ſo inconſiderable in number, 
as to baniſh even the idea of violent oppolition®, 

That a nation may lawfully defend itſelf by reſiſting 
its tyrannical rulers in a certain caſe, is tome clear, and 
founded on the doctrines of the New Teſtament, 

It cannot well be affirmed that our duty to magiſ- 
trates is more ſtrongly enforced than that which is 
mutually binding in the marriage ſtate, Yet in a 
certain caſe, though otherwiſe indiſſoluble, the bond 

This was ſtrictly the caſe in the revolution now alluded to, 
where no blood was ſhed, ſave that of a few individuals of the 
Dutch army in an accidental ſkirmiſh on their firſt landing, and 
when the will of the nation could not well be known: and ſuch 
was the united voice of the Romans, that without oppoſition 


the ſword of juſtice halted to purſue the affrighted and fugitive 
Nero, to bathe itſelf in that blood, which a ruined nation was 


groaning for, and without which it could not poſſibly be relieved. 


In ſuch ſcenes the real chriſlian has eye to God, waiting for 
the iſſue of Providence, and praying that his almighty arm may 
order all for the happineſs of mankind, and the good of his bre- 
thren in Chriſt; and which indeed cannot in ſome caſes be ef- 
fected but by ſuch revolutionss So long, however, as a na- 
tion is content with their government, ſo long is it the cbriſtian's 
duty to ſubmit evento the oppreſſive yoke of evil governors. 
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may be broken, and the ſacred injunctions to love 
and obey ceaſe to be binding on the injured party. 
We are exhorted to obey them that have the rule 
over us in ſpiritual things; and the ſubjection we owe 
to ſuch is founded on the conſideration that they 
watch for our ſouls as thoſe that muſt give an ac- 
count, &c. ſce Heb. xiii. 17. But if in place of watch- 
ing for our ſouls—of feeding Chriſt's flock as faithful 
paſtors, they feed themſelves, and devour the ſheep, 
we are no longer bound to obey them, but may re- 
ject them as hirelings and robbers. If then obedi- 
ence to our ſpiritual rulers be not abſolute in all 
caſes, I do not ſee upon what principle it ſhould be ſo 
to our temporal governors, Why ought they to be 
placed beyond the reach of conviction of guilt for 
their bad conduct? Why ſhould they be ſo exalted in 
their office as to exclude from them all poſſible fear 
of forfeiting or falling from it, let their conduct be 
never ſo wicked and ruinous to their people ? Cer- 
tainly every tyrant will approve the doctrine; but 
chriſtians ſhould be aware how they receive doctrines 
that are ſo greedily reliſhed by ſuch. The New Teſ- 
tament is utterly a ſtranger to a doctrine of the like 
nature or tendency. In all the duties which arc 
binding upon us by mutual contract, there is an ex- 
ception in caſe of failures in the parties; andeven when 
nature and grace are the ties which bind us to duty, 
there are exceptions. We are bound to obey our 
parents, and their paternal government over us is 
as much the appointment of God, as that of civil go- 
Woke vernment 
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vernment over a nation. Yet none will ſay that a 
ſon's obedience to his father is abſolute in all caſes. 
We are bound by the moſt folemn ties to love our 
brethren in Chriſt, and with a love of the fame kind 
as that wherewith Chriſt loved us. Yet if a brother 
act ſo contrary to the ſpirit of the goſpel, as totally to 
efface the image of Chriſt on his ſoul, the very ob- 
ject for which we firſt loved him, our obligation to 
continue our former love to him ceaſes; in fine, to 
our God alone we owe obedience and ſubjection in the 
moſt abſolute ſenſe, for he is ever the ſame—his righ- 
teouſneſs remaineth for ever—juſt and true are all his 
ways from everlaſting to everlaſting, and therefore 
no mortal can have the leaſt ſhadow of pretence or 
reaſon for not continuing to obey and love him. 

But we ſhould here recollect how ſtrongly the re- 
lative duties now hinted at are enforced upon us in 
the New Teſtament. The poſitive and active part 
of our duty in theſe relations to one another are more 
wanted than the negative part; and we are leſs in- 
clined to the practice of the former than the latter. 
Experience teaches us that chriſtians are conſiderably 
more able to ſhew when their teachers err, and what 
diſqualifies them for their office, than to eſteem them 
highly for their works ſake, and to be at peace amongſt 
themſelves. The like may be obſerved on filial ſub- 
jection, brotherly love, and of our obedience to civil 
rulers; which duties are more difficult to practiſe, 
than to ſhew that in a certain caſe we are not bound 
to perform them. And this perhaps may be one rea- 
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ſon why the New Teſtament ſcriptures are ſilent, 
in ſome inſtances, on the negative, whilſt on the 
poſitive duties they are full and expreſs, as to thoſe 
governors who are a terror to evil doers, and a 
praiſe to them that do well. 

It becomes us as chriſtians to be well underſtood 
on this ſubject, leſt, on the one hand, our governors 
ſhould deem us unwilling to render them due ſub- 


jection, and on the other, left our fellow ſubjects 


ſhould have ground to conſider our profeſſion of 
chriſtianity as unfriendly to their natural rights. But 
what is of vaſt more conſequence, our duty to God 
and our neighbours cannot perhaps be ſo. properly 
exerciſed without a careful diſtinction of this ſort. 
For if we love God, we will love and obey them that 
repreſent him on earth, even good magiſtrates ; and 
if we love mankind, it will be our earneſt deſire that 
they enjoy all the natural bleſſings that God has be- 
ſtowed or granted to them. This is the natural effects 
of the goſpel when we receive it in truth; yes, 
wherever the goſpel of God's grace ſcatters its illu- 
minating rays in any nation, it has a direct tendency 
to put men into the poſſeſſion of what naturally be- 
longs to them as rational and accountable beings 
to God, as well as to manifeſt his pardoning love to 
them as ſinners. Upon theſe principles we now 
proceed, 0 | 
Secondly, To ſhew in what reſpects we are to 


| honour the king. 
And firſt, We are to honour the king by prayin 
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for his eternal welfare as well as temporal happineſs. 
According to the language of ſcripture, “ prayers, 
te jnterceſſions, and giving of thanks, are to be made 
« for all men; for kings and all that are in authority: 
ce for this is good and acceptable in the ſight of God 
© dur Saviour, who will have all men to be ſaved.” 
1 Tim. ii. 2. Therefore as God will have all men 
to be ſaved, that is, men of every rank and ſtation, 
it is plain kings are not excluded. Hence they are 
an object of the chriſtian's prayer, to the end that 
they, as well as other men, may obtain the ſalvation 
which is in Chriſt, 

To honour the king in this way, is to honour him 
in truth and in ſincerity ; but not in flattery and 
diſſimulation. When we pray for the king's ſalva- 
tion, it ſuppoſes him a ſinner, and in a periſhing 
ſtate like other men, otherwiſe there would be no 
propriety in praying for his ſalvation. There are 
many flatterers round the perſons of princes, eſpecially 
of the eccleſiaſtical kind, who are ready to perſuade 
them that the ſalvation of Chriſt wears a more benign 
aſpect to kings than other men, as if their high office 
entitled them in ſome meaſure to the favour of God, 
and enſured their eternal ſalvation. But this, we ſee, 
is not the apoſtle's view of it; for he ranks them with 
other men, and gives us no authority for believing 


that they ſhall be ſaved in preference to the meaneſt 


peaſant. 


But again.—If chriſtians are well convinced of their 
duty in praying for the king, not only that he may be 
| B 2 | ſaved, 
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ſaved, but that they under him may live a peaceable life 
in all godlineſs and honeſty, this will effectually ſecure 
their ſubjection to the higher powers; for it will not 
be eaſily reconciled in the mind of a chriſtian, at one 
time to pray for the king's proſperity in ſoul and 
body, and that we under him may live in peace; and 
at another, in direct oppoſition to it, take part in 
thoſe meaſures which lead to inteſtine broils and fac- 
tions, inconſiſtent with real godlineſs, and frequently 
deſtructive of every principle of honour and honeſty. 

I am perſuaded that any king, however wicked, 
muſt think himſelf highly honoured by thoſe ſubjects 
who make it a part of their public worſhip to pray 
for him; and it does not appear, from any principle 
of good reaſoning, that thoſe who refuſe to pray for 
the king in public will honour him in private, either 


in thought or converſation; and if this is the caſe 


with a chriſtian, how does it appear that he fears 
God, as enjoined in the text ? 

But, by honouring the king, according to our pre- 
ſent form of government, it implies the two houſes 
of parliament. Theſe are two branches of the legiſ- 
lative authority in this kingdom, without which there 
is not a ſupreme power; and therefore we mult ho- 


nour theſe with our prayers in connexion with the 


king. And if theſe three are to vs the reigning pow- 
ers, we know then to whom ſubjection is due. 
Second, The honour which we owe to the king, 
and the other branches of ſupreme authority, ought 
to regulate our public and private converſation when 
7 we 
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we are called upon to give our opinions in matters of 
politics. I mean, we ought to be afraid to ſpeak evil 
of dignities, in contradiſtinction to thoſe falſe chriſ- 
tians whom Peter“ ſays were not afraid to do it.— 
To ſpeak evil of dignities 1s to rail againſt the go- 
yernment under which we are placed by the Lord's 
appointment; to ſmite it by bitter words, maliciouſly 
to defame and reproach the name and charaRers of 
thoſe in authority over us. Such a conduct muſt be a 
direct contradiction to doing honour to the king in any 
ſenſe of the word ; and turns out to be not only libel- 
ous againſt the higher powers in this world, but of a 
blaſphemous nature againft God, whoſe appointment 
government 1s, and whoſe miniſters they are who 
govern. 

But further : in honouring the king we ought not 
merely to avoid the language of outrage and rebel- 
lion, but we ſhould be careful to ſpeak with due 
reſpect and eſteem for him on account of his high 
office and important charge over us, and that 
in proportion as he rules well, even in caſes when 
his private conduct 1s very immoral. 

And in this view we ought to venerate both houſes 
of parliament, as branches of the legiſlative authority, 
though compoſed of members whoſe private cha- 
raters, in many inſtances, are extremely wicked. 

And, laſtly, we ought not only to ſpeak in the 
language of eſteem, and with reverence ourſelves, 
for government in general, as an ordinance of God, 
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but we ought alſo to avoid the company of thoſe who 
are wilfully bent on ſpeaking evil againſt ir. 

By this, however, it is not meant that chriſtians 
ſhould be dumb on every occaſion, and not be at li- 
berty to expreſs their thoughts upon what appears to 
them right or wrong in thoſe who govern: but this 
we muſt do with ſuch tenderneſs, as no way to 
weaken either our own, or the obligation of others to 
ſubmit themſelves as good ſubjects. Chriſtians, 
according to their ſtations, ought in a becoming 
manner to teſtify againſt the crying ſins of their 
Civil rulers. This was done by the ancient prophets, 
in whom was an excellent ſpirit. They reproved 
their princes openly to their face; and this in perfect 
conſiſtency with ſubjection to them, as thoſe inveſted 
with civil authority. | 

A prudent ſon may, with propriety, reprove a 
father in things that are glaringly wrong in his con- 
duct; but it will be in ſuch an affectionate manner, 
as will ſufficiently indicate that he ſtill conſiders the 
relationſhip to exiſt, and that, as a ſon, he ought to 
honour his father. 

Our Lord himſelf reproved or charged fin upon 
Pilate, the Roman governor, who was to him as ſu- 
preme in civil authority in the land of Judea; yet he 
ſubmitted and paid tribute to that authority, and, as 
has been obſerved, acknowledged that Pilate's power 


over him was from above. The power which Pilate : 


had over Jeſus was from above, in a twofold ſenſe. 
Firſt, God had appointed that Jeſus ſhould fall a 
| victim 
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victim for our ſins, under Pilate's authority; and, 
ſecondly, as civil authority is from heaven, and by 
the Lord's appointment, fo Jeſus being delivered, in 


the eye of the Jews, as a ſeditious and wicked perſon, 
Pilate as a civil ruler had a right to take cognizance 
of this matter. 

The fin of Pilate was in not acting conſiſtently 
with the nature of his office, which certainly was to 
protect peaceable and innocent perſons ; for though 
the Jews charged Jeſus with ſedition and blaſphemy, 
yet it was falſe, and Pilate himſelf was obliged to 
declare that he found no fault in him at all. 

Surely then, when thoſe in authority will not pro- 
tect the innocent and peaceable, they are reprehen- 


ſible, and thoſe who reprove are neither criminal be- 


fore God nor man. On the contrary, it would be 
highly offenſive to God were we, becauſe of our 
profeſſed ſubjection to the reigning * to call 
evil good, and good evil. 

The apoſtle Paul, more than once, objected to 
and queſtioned the propriety of the conduct of thoſe 
in authority relative to himſelf, yet as a chriſtian he 
was always willing to ſuffer wrong rather than reſiſt. 
At Philippi, a city of Macedonia, at that time ſubject 
to the Romans, Paul was impriſoned as a diſorderly 
perſon, by the magiſtrates, who knew not that he was 
a freeman of Rome; but on hearing what God had 
done in the priſon in favour of his ſervants, and being 
conſcious of their guilt, they gave orders for his re- 
leaſement, which, when Paul heard of, he thus re- 
plied; ©« They have beaten us openly uncondemned, 
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* being Romans, and have caſt us into priſon, and 
* now they do thruſt us out privily : nay, verily, but 
ct let them come themſelves and fetch us out,” — 
Acts xvi. 37. | 

In which paſſage we evidently ſee a charge of in- 
juſtice and improper conduct made againſt the ma- 
giſtrates of that city. At another time we alſo behold. 
this great and faithful ſeryant of Chriſt pleading his 
legal privileges as a freeman of Rome. At Jeruſa- 
lem, when about to be examined by ſcourging, he 
interrogated the centurion with great ſpirit; © Is it 
ce lawful for to ſcourge a man that is a Roman un- 
* condemned?“ 

From which paſſages, and others that might be 
Cited, we ſee, that as a man and citizen, this eminent 
apoſtle was ever ready to plead his rights: while at 
the ſame time, as a chriſtian, he was always willing 
to ſuffer wrongs rather than rebel againſt thoſe in 


authority. With ſafety then we may imitate theſe 


great exemplarg.of genuine chriſtianity, and true piety 
to God, 

Thirdly, We ought to honour the king by a cheer- 
ful and ready contribution towards the ſupport of his 
official authority and power, by which peace and 

good order may be eſtabliſhed amongſt men. By 
which, however, we mean not to ſay that theſe bleſſ- 
ings are peculiar to monarchical government; but as 
it cannot be denied that theſe may, and are at pre- 
ſent, in a great meaſure enjoyed by us under that kind 
of government, jt muſt appear to us in a more ſtrik- 
ing light to be our duty to contribute our part to- 

wards 
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wards the maintenance of ſuch important temporal 
advantages. It is our duty to do this even in caſes 
when as chriſtians we do not derive all thoſe bleſſings 
for which government is principally appointed of 
God, and for which it is our wiſdom highly to 
eſteem it. 

At Rome, where chriſtians cannot be ſuppoſed 
to have exulted in the privileges derived from a 
heathen government; yet, the apoſtle in his epiſtle to 
the church, reſiding in that place, enjoins that it ſhould 
pay tribute to thoſe in authority ; and for this reaſon, 
becauſe they wereGod's miniſters, conſtantly attending 
the profeſſed duties of their office. Therefore,” 
ſays he, © render to all their dues; tribute“ to whom 
ce tribute is due, cuſtom F to whom cuſtom, fear to 
tc whom fear, honour to whom honour.” —See Rom, 
xiii. 

The chriſtian law is to do good unto all men, 


even to our enemies; and therefore, even in a 


caſe where we, on account of our religion, were de- 
prived of every benefit reſulting from government, it 


would ſtill be our duty to honour that government 


with a part of our ſubſtance, fo long as we could be- 
lieve that all other ſubjects received real advantages 
from it. | 

Our Lord himſelf did not enjoy much, if any, 
real civil protection under the Roman governor in 


Tribute was money paid into the exchequer. 
+ Cuſtom, an impoſt or tax upon goods or merchandiſe. | 
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the land of Judea, yet for the honour of God, whoſe 
will it is that civil authority ſhall be eſtabliſhed and 
obeyed, and for the good of mankind in general, he 
directs that his diſciples ſhould pay tribute to Cæſar; 
and to eſtabliſh the vaſt importance of this precept in 
the view of his followers, we behold him working a 
miracle in the ſea to obtain money to give for himſelf 
and Peter. —See Matt. xvii. 27. And ſurely it is 
rational as well as religious that ſubjects ſhould pay 
for being protected; and though chriſtians as well as 
other men may ſometimes diſcern that they pay more 
than is abſolutely neceſſary for their protection, yet 
it does not become them to find fault, eſpecially as 
they are not always competent judges of the expences 
which attend their protection. And even when tax- 
ing increaſes toan oppreſſive degree, chriſtians ſhould, 
of all others, be the laſt in finding fault. 

This may lead us to remark on the improper con- 
duct of thoſe, who both vindicate and practiſe ſmug- 
gling, or the illegal importation of foreign goods on 
which is laid an impoſt or cuſtom. Particularly it 
requires our notice, when we know it to be practiſed 
by thoſe who profeſs to fear God. While they prac- 
tiſe this, where is their fear of God, or regard to the 
divine and unalterable law of Jeſus, © Render unto 
« Cxfar the things that are Cæſar's? or wherein do 
they honour the king as the text enjoins? If we 
honour him with our lips while we rob him in ſecret, 
our ſubjection will not prove acceptable to God, nor 
in the leaſt ſhew that we fear him, And while, by 
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this practice, we rob the king of his due, by law eſta- 
bliſhed, we at the fame time injure the fair trader. 
This practice 1s by many thought to be of an indif- 
ferent kind, and unworthy the diſcuſſion of a chriſ- 
tian ; but when we ſeriouſly conſider the things which 
ſuch a practice involves in it, the ſuppoſed unimpor- 
tance of the ſubject will then vaniſh, and the real 
chriſtian will ſee, that he can neither fear God 
nor honour the king in maintaining ſuch a com- 
merce. | 

Fourth, We may and ought to honour the king 
by every external mark of reſpect; not the marks of 
ſuperſtitious reverence, but ſuch as prove to others 
that we eſteem him as God's miniſter, for the puniſh- 
ment of vice and the praiſe of them that do well. 
And this will include in it our reſpect for magiſtrates, 
as ſubordinate miniſters for the ſame purpoſes ; for it 


1s evident, that where they are not regarded the king 


is not honoured, nor God feared. 

The ſcriptures enjoin upon chriſtans, not only to 
be ſubject to principalities and powers, but alſo to 
obey magiſtrates; © To be gentle, ſhewing all meek- 


e neſs to all men.“ — Titus in. 1, 2. 


By outward marks of reſpect ſnewed to the king 
and to magiſtrates, is to be underſtood an agreement 
and conformity to thoſe uſages and cuſtoms which 
men have adopted to diſtinguiſh theſe in their office 
and rank, when ſuch cuſtoms and uſages do not inter- 
fere with the authority of Chriſt over our conſciences. 


One main end in ſuch a compliance is, that we may 


put 
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put to ſilence the ignorance of fooliſh men, who are 
always ready either to charge chriſtianity with diſ- 
loyalty, or to be diſloyal themſelves. 

Theſe ſecretly hate that authority which lays a re- 
ftraint upon their unlawful luſts and unwarrantable 
liberty; and for this cauſe they hate chriſtianity and 
thoſe who profeſs it, and are happy to find any flaw 
in their character that would moſt effectually expoſe 
them to the hatred of thoſe in authority, while them- 
ſelves are the real breakers of both the laws of God 
and men. Theſe are the men, whoſe fooliſhneſs the 
chriſtian conduct ought to ſilence, together with 
another claſs, who, while they profeſs to be religious, 
imbibe ſentiments repugnant to it. They inveigh at 
that power and authority which affords another ſect 
the ſame liberty as themſelves; which power, if 
they themſelves poſſeſſed it, would be exerciſed to 
perſecute thoſe who ſhould take the liberty of differ- 
ing from them. 

Thirdly, To ſhew that, in ſome particulars, we are 
not to honour the king by our compliance with his 
appointments.—On this ſubject our Lord has given 
an univerſal maxim, and drawn the only proper line 
of diſtinction that can with ſafety be depended on, 
and that ought to regulate the conduct of every 
chriſtian, Yea, it is ſuch as ought effeCtually to 
ſilence every objection, and gain the aſſent of every 
reaſonable man; Render unto Ceſar the things 
ce which are Ceſar's, and unto God the things that 
« are God's.” What king, then, can reaſonably 

| expect 
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expect his ſubjects to honour him, who at the ſame 
time is unwilling that the people ſhould honour God, 
and render unto him the worſhip due to his ſacred 
name? Surely, if the kings of the earth are to be 
honoured, God above all muſt be honoured, and that 
in ſuch a way as ſuits his own nature, and agrees with 
his own inſtitutions. Are the kings of the earth jea- 
lous of their honour and dignity, and ſhall not Jeho- 
vah be jealous of his? Are they concerned to eſta- 
bliſh their kingdoms and ſecure the obedience of their 
ſubjects, and ſhall not the King of ſaints be concern- 
ed to eſtabliſh his kingdom, which is an everlaſting 
kingdom, and to require an univerſal ſubjection from 
all his people ? 

Here is the great diſtinction that every chriſtian 
ought zealouſly to maintain in his own mind, ſo that 
whilſt he honours the kings of the earth, he may not 
in the ſmalleſt degree mix with it the honour that is 
due to God only. Thus faith the prophet Iſaiah on 
this matter; IJ am the Lord, that is my name, and 
« my glory will I not give to another, neither my 
« praiſe to graven images.” Chap. xlii. 8. 

Hence the kings and governors of the earth can 
have no dominion over the conſciences of men. The 
ſovereign of the conſcience is God alone, who at firſt 
formed it, and to whom alone it is accountable in mat- 
ters of religion. And on this account, when the 
prophets of old addreſſed the people, they were care- 
ful to keep their own place, and direct men to give 
the glory to God, by ſaying, ce Hear the word of the 


« Lord,” 
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« Lord,” or © Thus faith the Lord.” If any men 
on earth ever had a right to ſway the conſciences of 
men, ſurely the divinely inſpired apoſtles of Chriſt 
had; yet we find, according to the doctrine of the 
New Teſtament, that they were not lords over God's 
heritage, but enſamples to the flock. In this view 
our Lord exhorts us to © call no man father upon 
tc earth, for one is your father who is in heaven.“ — 
Matt. xxiii. 9. Before his tribunal alone we muſt 
appear to give an account of the deeds of the body, 
as we have been actuated either by good or bad prin- 
ciples. Wherefore whether it be right in the ſight 
of God to hearken unto kings and councils, in mat- 
ters of conſcience, more than God, we muſt judge “. 
If, then, a Nebuchadnezzar ſhould ſet up an image 
of gold, and call upon us to worſhip it, ſhall we fall 
down? Or if any modern monarch ſhould eſtabliſh a 
national religion, and inſiſt upon all without diſtinc- 
tion to worſhip in his way, however contrary to the 
word of God, ſhould we honour him in this caſe with 
our compliance? Surely not. Let us remember the 
conduct of Shadrach and his partners, (Dan. chap. iu.) 
and the goodneſs of God in delivering them from the 
fiery furnace, Suppoſe a Darius ſhould make a de- 
cree, that none ſhould pray to the true God, but that 
all muſt offer up their ſupplications to himſelf, In 
this caſe we eaſily ſee the line of our duty in the con- 
duct of Daniel, who, notwithſtanding the unalterable 
* See the boldneſs of Peter and John, Acts iv. 
_ decree, 


a3. eat goto ar. 


TO CIVIL GOVERNMENT. 31 


decree, looked towards the holy temple at Jeruſalem, 
and prayed three times a day to the true God. 

But ſuppoſing that at preſent the higher powers do 
not require us to worſhip idols, nor prevent us from 
ſerving the true God as he has appointed ; yet, if the 
civil ſtatutes are mixed with certain religious requiſi- 
tions, it is an infringement on the liberty wherewith 
Chriſt has made us free, and is an attack upon his au- 


thority. For inſtance, when we pay tithes of all 


we poſſeſs, who requires this at our hands? The 
civil and eccleſiaſtical authority, unneceſſarily and 
abſurdly blended together, does; but God does 
not. The ſons of Levi had once a commandment 
to take tithes of the people, according to the law of 
God (Heb. viii. 5.) ; but we are not under the Levi- 
tical prieſthood. That prieſthood is now changed, and 
of courſe the laws of tithes is alſo altered; for nei- 
ther were perfect, being only inſtituted by the law of a 
carnal commandment ; therefore of neceſſity Chriſt 
was made a prieſt after the order of Melchiſedeck, who 
offered up himſelf without ſpot to God, and who 
now prays for us in the preſence of God, To him 
alone therefore we bring our ſpiritual tithes, namely, 
the fruit of our heart, even thankſgiving and praiſe, 
and he, of whom it is witneſſed that he liveth, receiv- 
eth them.— Heb. vii. 8. 

It is evident, then, that the chriſtian is not under that 


diſpenſation, in which it was required of God to pay 


tithes; and conſequently, to be required to pay 
them 
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them is an infringement on the liberty wherewith 
Chriſt hath made chriſtians free. It is granted that 
there are other taxes which we pay without ſcruple, 
and which in the end are applied to a purpoſe in- 


_ conſiſtent wich chriſtianity ; but ſuch are collected 


as the king's right, and for the ſupport of civil 
-.atters, which we ought cheerfully to pay, aſking no 
queſtions for conſcience ſake, reſpecting the uſe that 
is to be made of it. This however I conceive to be 
vaſtly different to a religious tax, aſſuming the garb 
and name of a Jewiſh ritual, and appropriated to the 
ſupport of a miniſtry not ſcriptural. 

Againſt ſuch a Judaizing cuſtom the friends of 
genuine chriſtianity ought to bear teſtimony, but in 
ſuch a way as ought to convince men, that our ob- 
jections are not of a pecuniary nature, nor our ſcru- 
ples thoſe which ariſe from the leaſt diſaffection to 
government, 

Ina word, whatever other ceſs or taxations there 
may be, which profeſſedly has for their ſole object the 


ſupport of religion, to be required to pay fuch is a 


violation of the liberty of conſcience. Every manin the 
poſſeſſion of full liberty of conſcience, as all ought to 
be, ſhould be left to himſelf to ſupport, from a ready 
mind, that religion which he moſt approves of, and 
which he ought to do according to his ability. In 
this way the religion. of Jeſus, independent of civil 
authority, ſupports itſelf in every age, by the influence 
of his love on the hearts of thoſe that receive the truth, 
which 
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which diſpoſes them to give liberally of the things 


they poſſeſs for the ſupport of their poor brethren, 
and the comfort of thoſe who labour in word and 
doctrine. | 

But, though chriſtians, rightly conſidering their 
duty, cannot willingly pay ſuch religious taxations, 
yet they are not to reſiſt thoſe in authority; ſo that, 
if they are diſpoſed to take our coat for them, let 
them have our cloaks alſo. In a caſe of this nature 
we ſuffer for conſcience, and for the truth's ſake, in 
which we are called to exerciſe patience. And here 
we may remark, how unreaſonable and ungrateful 
ſuch a conduct is in thoſe who are inveſted with civil 
power. Its unreaſonableneſs appears, when we re- 
flect on the unlimited and uncontroulable authority 
which it is the ſole prerogative of Chriſt to exerciſe 
over the conſciences of his people, which plainly 
ſuppoſes the ſinfulneſs of complying with the reli- 
gious requiſitions of earthly princes. It is ungrateful 
as well as unreaſonable, for kings to inſnare the con- 
ſciences of Chriſt's ſubjects with their inſtitutions and 
ſentiments, becauſe that he has been careful to enjoin 
upon all his followers univerſal ſubjection to them in 
thoſe things which relate to civil government. And be- 
ſides, he has alſo taught them to pray for every thing 
that can contribute towards their happineſs here or 
hereafter, Does the king wiſh for eternal falvation ? 
we will pray for it. Does he deſire to live in peace 
and plenty here ? we will put up our ſupplications 


for 


religious duty is propoſed, it muſt be ſtamped 
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for it, and cheerfully contribute our part towards it ; 
and if we have it not in our power to add much to 
his dignity, we will never lift up a hand to diſturb 
his tranquillity, or to oppoſe his authority. Juſtice 
and gratitude do therefore require, that chriſtians enjoy 
from civil authority an unreſtrained liberty of con- 
ſcience, which conſiſts not only in a freedom to wor- 


- ſhip God according to ſcripture, but to refuſe that 


which 1s contrary to it, Which leads us next 
To ſhew that chriſtians are not to honour the king 
by complying with his appointed faſts ; particularly, 
when ſuch a day is connected with praying for 
the ſucceſs of deſtructive arms: but we may firſt en- 
quire whether they have any authority from God to 
appoint faſts for chriſtians upon any occaſion whatever. 
Some chriſtians, from a tenderneſs and regard for the 
ſcripture doctrine of ſubjection to the higher powers, 
have admitted this, and affirm, that kings ought to 
be obeyed in the appointment of national faſts. In 
this, I preſume, they deviate from the diſtinguiſh- 
ing maxim of Jeſus, which is ſtrikingly ſimple 
and clear, namely, that we are to «render unto 
« Cæſar the things that are Cæſar's; and unto God 
te the things which are God's.” Every thing of a 
civil nature belongs unto Cæſar; but ſurely we may 
fay with as much freedom, that every thing of a re- 
ligious kind belongs unto God; therefore when 


with 
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with divine authority ere the chriſtian conſcience can 
be bound to comply. In civil laws there muſt firſt be 
à command from thoſe in authority, before it can be 


| ö the duty of ſubjects to obey; and ſo in matters of | 


religion we muſt have a precept, example, or ſome- 
thing analogous, in the word of God, to bind our 
conſciences to duty. In the New Teſtament, which 
is the moſt perfect and clear light to chriſtians, there 


| is no command that the followers of Chriſt ſhould 


obey a faſt appointed. by kings, Nor do we ſee any 
example, where the primitive chriſtians kept any 
ſuch faſts ; and if the doctrine of analogy or inference 
be pleaded, where is the ſcripture whence we may 
conclude that chriſtians bowed the knee to pray when 


kings commanded them? or what doctrine is there 


taught in the New Teſtament which implies ſuch 


1 ſubjection? 


The doctrine of abſtinence and prayer, as delivered 


in the New Teſtament, was enjoined upon purely re- 
ligious and devout occaſions, and therefore we cannot 


well imagine that Chriſt intended to allow the kings of 


| the eafth the power of regulating ſuch a duty, or to 
point out to chriſtians the occaſions and proper ſeaſons 
for it *. Chriſt is the head of the church, and not the 


* They faſted when any thing very great was to be done, (Matt, 


wir. 21); when they ordained teachers, (AQs xiii, 3) ; on the oc- 
| 5 caſion of ſome particular ſerviceto God, (See ver, 2+); at particu- 
lar devout ſeaſons, which made it lawful for huſband and wife to be 
: 1 apart for the time, (1 Cor. vii. 5); and when they were in great trials, 
( Cor vi. 5), ſuch as Paul was often engaged in, chap. xi. 27. 
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king, whoſe authority over ſubjects is not derived from 
the conſideration of his being a chriſtian, but becauſc 
civil government is an appointment of God; and the 
king, on this account, is the miniſter of God, but no! 
over God's fpiritual ſanctuary, only over the civi] 
concerns of men. 

It is too commonly ſuppoſed, that chriſtian kings 
are to the national churches of thoſe kingdoms over 
which they reign, what David and Solomon were to 
the Jewiſh church. And hence chriſtian kings s 
called have been piouſly termed the Lord's anointe|, 
at the head of the chriſtian, as David, Solomon, &c. 
were at the head of the Jewiſh church. 

To me, however, this parallel appears improperly 
drawn, and ought rather to ſtand thus : What David 
and Solomon &c. were for a time to the Jewiſh, the 
Lord Jeſus is to the chriſtian church in every age. 
The former were in the capacity of kings, prophets, 
or teachers over the Old Teſtament church, and 
were ſubje& to a change becauſe of their imperfec- 
tion and mortality. The latter not only ſuſtains the 
office of king and prophet, but alſo of prieſt to the 
New Teſtament church, but being abſolutely perfect, 
and the immortal, he is not ſubject to mutability, but 
remains for ever the head of his church, and a 
prieſt after the order of Melchiſedeck, —Heb. vii. 
Admitting that David and Solomon, &c. were at the 
head of the Jewiſh church, they certainly had au- 
thority. to call a ſolemn aſſembly and appoint 2 
national faſt to be obſerved by a national church, 
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which was uniform in itſelf, and of Jehovah's own 
appointment. Of ſuch a faſt, by the order of theſe 
princes, we have however no inſtance, 

In this church, which was only temporary, abound- 
ing with types, prefigurations, and ſhadows of good 
things to come (Heb. ix. 9. x. 1), politics, earthly 
authority, and ſacred rites, were united in one maſs of 
religion, by divine permiſſion and appointment, and 
could not otherwiſe be in the nature of the thing, it be- 
ing adapted to an earthly ſanctuary (Heb. ix. 1—11), 
including in it, by the outward token of circum- 
ciſion, both carnal and ſpiritual ſubjects or members. 
This worſhip was anſwerable to the nature of that re- 
ligion, which an apoſtle affirms, “ ſtood only in meats 
« and drinks, and divers waſhings, and carnal ordi- 
e nances, or rites and ceremonies, impoſed on them 
until the time of reformation.” —Heb. ix. g. But 
what reformation does this apoſtle allude to? Was it 
to a reformed national church, wearing the chriſtian 
name, yet retaining the things in uſe under the old 
covenant, as altars, organs, bells, veſtments, unctions, 
holy waters, and conſecrated grounds, &c. ? Did he 
calt his eyes towards a church adorned with an carthly 
monarch at its head, ſurrounded with lordly prieſts, 


5 exacting with rigour, as of old, their tythes? Or did 


he behold, at ſome little diſtance, a ſyſtem of religion, 


. entitled the chriſtian, yet, as of old, adapting itſelf to 


ſuit a kingdom of unregenerate and untaught diſci- 
ples, except what ſnould lie in the outward applica- 
tion of water in the name of the ſacred Three? If 
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ſo, we have indeed ſeen this time of reformation take 
a conſiderable ſpread in the nations of Europe, but ſhai] 
be ſcarcely able to diſcern wherein the difference con- 
fiſts between the unreformed Jewiſh and the reformed 
national chriſtian churches. But, brethren, the refor- 
mation to which the apoſtle alludes is of a different 
nature, and is that which Jeſus himſelf was the author 
of. The time of its commencement was after he 
aſcended to the Father's right hand, when he ſent 
down the plentiful effuſions of the Holy Spirit to in- 
ſtru& and qualify his diſciples for the arduous taſk; 

of carrying on this great work. 
I !hbe conſtituent parts of this reformation, as de- 
ſcribed in the epiſtle to the Hebrews, form a very 
ſtriking contraſt to thoſe of the Jewiſh religion ; in 
which we have Chriſt the Son of God, as the leader 
and prophet, inſtead of Moſes ; Jeſus, the eternal high 
prieſtaftertheorderof Melchiſedeck, inſtead of Aaron, 
a poor dying mortal. Jeſus the one true ſacrifice, 
who by one offering up of himſelf has purged away 
all ſin, as pertaining to the conſcience, inſtead of the 
blood of bulls and of goats, and the aſhes of an heifer, 
which required to be often repeated, and, after all, 
only purified the outward man; in fine, we have 
Jeſus the Son of God giving the true reſt to the 
people of God, which Joſhua the fon of Nun could 
not do. He has entered into the heavenly Canaan 
above, ſuperſeding in his own perſon all the typical 
ſervices of the Mofaic diſpenſation, and introducing 
not a worſhip ſuited to the fleſhly ſeed of Abraham, as 
"ap 4 ſuch, 
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ſuch, nor even to the offspring of believing parents 
in an unregenerate ſtate, but that which is purely 
ſpiritual ; at the head of which he hath for ever placed 
himſelf, admitting of no rival princely power whatever 
to ſhare in the government of the church, All power 
in heaven and in earth is given unto him, Matt. 
xxviii. 8. He has ample authority, andunqueſtionable 
right to exerciſe this extenſive power ; for © he was 
te before all things, and by him all things conſiſt ;” 
« in him dwelleth all the fulneſs of the godhead bo- 
« dily.” Col. i. 17.—ii. 9. He alſo poſſeſſes in himſelf 
wiſdom ſufficient to direct his great power to 
infinicely good purpoſes, and adequate to the im- 
portant office of governing the church in every age, 
till time ſhall be no more; for, © in him are hid all 
« the treaſures of wiſdom and knowledge.” His 
almighty power, then, and unſearchable wiſdom, 
thus connected, ſhall, in the end, make all things, 
both in heaven and in earth, redound to his own 
glory and the good of his people, who are complete 


in him, who is the head of all principality and power 


(Col. ii. 3, 10; ch. i. 18); the head of the body, 
the church. | 

How vain, then, are the attempts of earthly mo- 
narchs, when they exert the feeble arm of civil au- 
thority to promote the intereſts of an inviſible, ſpiri- 
tual, and heavenly kingdom, which can only be ſup- 
ported by the omnipotent hand of God! How unjuſt 
their claims, and incompetent their wiſdom, to be 
head over his church, and to ſhare any part of the 
C4 government 
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government over her, in appointing her faſts, her 
ſolemn prayers, and the bounds of her religious 
liberty ! 

Yes, brethren, we have ſeen the aſſuming hand of 
civil authority exalting itſelf, in conjunction with a 
ſuppoſed eccleſiaſtical power, to ſet aſide the laws of 
Chriſt, and make them give place to their own inſti- 
tutions. But our friendſhip to Jeſus is known only 
by our attachment to his laws, and which ſtand op- 
poſed to the friendſhip of this world: Ye are my 
tt friends, if ye do whatſoever I command — — 
John xv. 14. | 

In religious matters we cannot ſerve too maſters; 
we muſt hold the authority of Chriſt over our con- 
ſciences by his word, independent of any earthly 
prince or power whatever, that, as did the Theſſalo- 
nians, when we receive the word of God, in the ſcrip- 
tures, we may recelve it, not as the word of men, nor 
under the fear and authority of the civil magiſ- 
trates, but as it is in truth, the word of God, which 
eftectually worketh in thoſe that nd —1 The. 
ii. 13. 

We preſume, therefore, that the civil powers have 
no right even to enforce genuine chriſtianity, were 


they ſo diſpoſed *. A right to enforce it ſuppoſes 
ſome proper authority to bind the minds of men, 


which is inconſiſtent with the pure and unmixed 
authority 


* To countenance and recommend genuine chriſtianity would 


indeed be highly praiſe-worthy in our civil rulers, and could 
not 
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authority of God over the conſcience; for, ac- 
cording to this doctrine, it would then be our duty 
not only to obey God, but alſo the king, in matters 
of religion; It would then be our duty to receive 
the goſpel not as the word of God only, but alſo as 
the word of men. 

Converſion to real chriſtianity nous thus conſiſt, 
not ſolely in the exertion of almighty and ſpiritual 
energy in the belief of the goſpel, but partly by 
the power of carnal weapons in the hand of earthly 
authority, obliging the ſinner to give credit to the 
word of God. Being thus compelled to come in, 
according to the literal meaning of that phraſe, the 
church of God would then be filled with men, under 
the. countroul of a carnal mind, anſwerable to the 
weapons with which they were regenerated, 

If, then the civil powers have no right to enforce 
genuine chriſtianity by any other means than that 
which it is the duty of the meaneſt ſubject to make 
uſe of, that is, fair and ſcriptural arguments, prayer, 
and a good life, ſurely they can have no authority for 
appointing and enforcing that which is directly con- 
trary to it; I mean a faſt, to pray for the ſucceſs of 


not fail to excite ſentiments of gratitude in the breaſts of every 
real chriſtian, But to aſſume authority, to enforce it by carnal 
weapons, is a very different thing, and muſt prove in the end 
as unacceptable to God as the conduct of Uzza was when he put 


forth his hand to ſupport, as he ſuppoſed, the ark of God in a 
tottering and dangerous ſtate, 


deſtructive 
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deſtructive arms, and often under the pretence of 
defending religion. A doctrine this altogether re- 
pugnant to the New Teſtament diſpenſation, and 
inimical to that time of reformation, which Paul has 
in view in his letter to the Hebrew church. 
The prayers of the firſt chriſtians were never 
directed or put up to God for ſuch an end; 
but rather that the time ſhould be accompliſhed 
when men ſhould learn war no more; when 
they ſhould beat their ſwords into plowſhares 
and their ſpears into pruning hooks, and when na- 
tion ſhould not lift up ſword againſt nation.——l[ſa. 
ii, 4. The conſequence of which happy period will 
be, as in Micah iv. 4. © They ſhall fit every man 
e under his vine and under his fig-tree, and none 


cc ſhall make them afraid; for the mouth of the Lord 


« hath ſpoken it.” 

The nation of the Jews were permitted, under the 
Mofaic religion, it being adapted to worldly power 
and to the fleſhly ſeed of Abraham, to go forth with 
deſtructive weapons againſt their enemies, for the 
purpoſe of defending the worſhip of the true God 
againſt the incurſions of idolatry. 

In the wilderneſs, during their journey to the pro- 
miſed land of reſt, they were ordered of God occa- 
fionally to fight their way through the obſtructing 
adverſary, that they might obtain the promiſe made 
unto their fathers. But theſe wars are no precedents 
to chriſtians ; for in the ſhadowy diſpenſation of the 

Jewiſh 
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Jewiſh church, they only prefigured the ſpiritual con- 
teſts of chriſtians againſt ſin and ſatan, in order to their 
obtaining the ſpiritual and eternal bleſſings of the hea- 
venly Canaan above. Hence an apoſtle contraſts the 
chriſtian weapons with thoſe uſed by the Jews: * For 
« though we walk in the fleſh, we do not war after 
« the fleſh: (for the weapons of our warfare are not 
« carnal, but mighty through God to the pulling 
e down of ſtrong holds), caſting down imaginations, 
c and every high thing that exalteth itſelf againſt the 
« knowledge of God, and bringing into captivity 
« every thought to the obedience of Chriſt. —2, Cor. 
Xx. 3» 4» 5 | 

Theſe weapons are particularly deſcribed in Eph. 
chap. vi.; and are only to be uſed in the kingdom 
of God, which conſiſts not in any thing ſenſual, but 
in righteouſneſs, and peace, and joy in the Holy Spirit. 
—Rom. xiv. 17. 

Oppoſed to this kingdom are all thoſe who delight 
in war, whoſe origin is in the luſt and carnality of 
men, according to apoſtolic deciſion. James iv. 1, 2. 
And how applicable are his words in the 3d verſe, to 
thoſe chriſtians who ſcruple not to join with thoſe who 
appoint a day of ſupplication to God, for the ſucceſs 
of carnal and deſtructive weapons: * Ye aſk and 
« receive not, becauſe ye aſk amiſs, that ye may 
* conſume it upon your luſts.“ 

The faſt of the Ninevites is, however, conſider- 
ed by ſome as an irrefragable proof, that chriſtians 

| ought 
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ought to obey a national faſt by the king's appoint- 
theeite 1h: | 
Their argument is this: © If God acknowledged a 

faſt appointed by a heathen prince, ſurely we ought 
to obey the appointed faſt of a chriſtian king.” But 
ſurely it is neither warrantable nor ſafe to determine 

the chriſtian conduct by the dim light of the Old, 
whilſt we enjoy the ſuperior and meridian light of 
the New Teſtament, eſpecially when the inſtance ad- 
verted to in the former, would involve a contradic- 
tion to the doctrines contained in the latter. This 
ancient faſt, however, and thoſe in modern times, are 
very diſſimilar both in their end, circumſtances, and 
effects. The faſt of the Ninevites was not for the 
ſucceſs of carnal weapons, but for the purpoſe of 
averting impending and certain judgments for their 
ſins.—Secondly, The certain and immediate over- 
throw of that city was denounced by the Lord's pro- 
phet.—Thirdly, The people believed God, it is 
ſaid, in conſequence of which they proclaimed the 


| faſt; and the king, being under the ſame con- 


demnation with the meaneſt of his ſubjects, gave his 
ſanction to it.— Jonah iii. 5. 

But does God now threaten to puniſh in this man- 
ner? If he does, ſurely all chriſtians under ſuch cir- 
cumſtances would both faſt and pray, believing in 
God, whether it were regarded or not by the king. 
Surely it would have been juſtifiable in the Ninevites 
to have acted as they did, ſuppoſing the king had not 
believed the prophet. The civil powers can neither 
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heighten nor Kininiſh our obligations to obey God. 
For inſtance, the keeping of the Lord's day is ſanc- 
tioned by our government, for which we ought. to 
bleſs God, and gratefully acknowledge the counte- 
nance given to it by our rulers: yet chriſtians meet 
on that day independent of this, and could not be re- 
ſtrained from it, were the civil authority to object 
to it, and that becauſe they know it is the appoint- 
ment of God. For the ſame reaſon, we therefore 
think that prayer and faſting, as ſolemn chriſtian 
duties, ſtand unconnected with our obedience to civil 
government; and that the ſeaſons for theſe holy ex- 
erciſescan only be regulated by a real chriſtian church 
under the directions of Chriſt the only head. Nor 
do we think that a chriſtian church ought to refuſe 
faſting and prayer, at a time that a nation is engaged 
in it, merely on that account, if there are ſcriptural 
grounds for it; as in caſe of a plague, famine, or any 
other general and threatening calamity, which muſt 
at once ſtrike a uniform conviction in every chriſ- 
tian's mind of the neceſſity of ſuch a duty. 

We; however, meet with no faſtof this nature inthe 
New Teſtament. We kear of a general dearth which 
affected the chriſtians in Judea, but no faſt appointed 
on the occaſion. All the faſts mentioned are either of a 
private, or have a relation to church matters. And, 
indeed, had there been any example of a political faſt 
in the New Teſtament, it muſt have lead to political 
diſcuſſion and diſputes among chriſtians, a practice 
this altogether foreign to the nature of Chriſt's re- 
ligion, 

But 
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But further, it hath alſo been pleaded by ſome 
chriſtians, that conſidering the king, or thoſe in au- 
thority, as God's miniſter, or miniſters, who are by 
the apoſtle (Rom. xii. iv.) ſaid not to bear the 
ſword in vain, that it implies the lawfulneſs of chriſ- 
tians praying that the arms of a nation may have ef- 
fect upon a common enemy: which in caſe of an in- 
vaſion may be admitted, but ought ever to be rejected 
on the common principles of going out to war. The 
apoſtle certainly did not mean then that the chriſtians 
at Rome ſhould pray for the extenſion of the imperial 
conqueſts! His ideas were not much enlarged in this 
way. He certainly rather means to exhort chriſtians 


that they ſhould be good and peaceable ſubjects in all 


civil matters, and that if they refuſed ſubjection to thoſe 


in authority, they, as well as other men, ought to 


ſuffer under the ſword of juſtice; otherwiſe, it would 
be in effect like bearing the ſword in vain. The 
apoſtle had declared himſelf at all times ready to die, 
if any thing worthy of it could, by thoſe in authority, 
be found in his civil conduct. He was not of the 
mind of ſome profeſſed chriſtians in after ages, who 
diſgraced that holy name where with they were called, 
by imagining themſelves delivered from the bonds 
of civil authority when they were made Chriſt's free 
ſervants. No. He willingly ſubjected himſelf to 
every ordinance of man for the Lord's fake. We 
therefore think, that by bearing not the ſword in 


vain, the apoſtle means, that by it thoſe in authority 


ſhould maintain peace and good order at home. 
| Upon 
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pon this principle chriſtians may admit the pro- 
priety of maintaining a military force for the pur- 
poſe of giving energy to law, quelling inteſtine broils 
and factions, and maintaining peace. Nor do we 
at preſent ſee it inconſiſtent in ſome caſes, that chriſ- 
tians ſhould defend themſelves againſt the violence 
of an enemy. It is true our Lord ſays, reſiſt not 
evil; and if any ſmite thee on one cheek, turn to him 
the other. This is to be literally complied with when 
the evil comes upon us merely on the account of 
religion, or when we are ſmitten for the worthy name 
of Chriſt. But I do not ſee any evil in lifting up my 
hand to ward off a blow aimed at my head by a vil- 
lain, who has nothing in view but to deprive me of 
life and obtain money. Not reſiſting evil has a par- 
ticular reference to the old law of retaliation, which 
warranted the injured to return evil for evil, in an 
equal degree: but pure ſelf-defence againſt violence 
offered to our body, or againſt unjuſt aſperſions of 
our moral character, cannot well be-conſtrued into 
acts of retaliation, which the chriſtian by all means 
is to avoid. Suppoſing a number of chriſtians, along 
with other men, beſieged by a common enemy, 
whoſe aim was plunder and deſpoil, would it not be 
the duty of the chriſtians to aſſiſt their fellow ſubjects 
in repelling ſuch a banditti? If this be not admitted, 
it unavoidably follows, that a chriſtian, in ſuch cir- 
cumſtances, ought tamely to give up his own, and 
the life of his neareſt relatives, with every other 
thing moſt dear, into the hands of monſters in hu- 
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man ſhape, becauſe that he will not reſiſt evil ! Surely 
our Lord never taught ſuch a doctrine? No: on the 
contrary, he ſays, © if the good man of the houſe 
«had known in what watch the thief would come, 
ce he would have watched, and would not have ſuf- 


ce fered his houſe to be broken up.“ Matt. xxiv. 


43. In fine, if we are not allowed pure ſelf-defence 
in civil matters, neither locks nor laws could be of 
any uſe to chriſtians, If we think it any privilege 


to be protected, and if we approve of the conduct of 


thoſe who protect us in our liberties, ſurely what we 
approve in others we may do ourſelves, if necef- 
fary, though it ſhould be a diſagreeable ſervice. 

Fourth. To ſhew, that to diſpute about and med- 
dle with matters of politics is not conſiſtent with the 
genius and ſpirit of chriſtianity ; concluding with a 
few remarks from the whole. 

By diſputing about politics, I call that ſtriftly cri- 
minal which extends to open contention and cavil- 
ling, which has little tendency but to alienate the af- 
fections of men from thoſe in authority, and to divide 
ſubjects into private parties and factions. This, to 
me, is unworthy of a good ſubject, but intolerant i in a 
chriſtian. 


By meddling with matters of volhice we mean, the 


exerciſe of an anxious mind labouring to inveſtigate 
politics, and to decide upon which and what is the 


beſt mode of governing. Some degree of this may 


be laudable in ſuch as have influence and power to 
effect any thing in a lawful way for the good of man- 


kind. 
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kind. But as real chriſtians have in general no ſort 
of authority or office in ſtates, to ſpend much time 


on inquiries and inveſtigations of this nature would 
be ſinful. 


I mean not, however, to ſay that chriſtians ſhould 


not form to themſelves ſome opinion reſpecting go- 


vernments, as reſulting from ſolid, candid, and mode- 
rate inquiry; ſuited to their time, ſtation in life, 
ability, and conſiſtent with due ſubjection to civil au- 
thority. But we venture to ſay, that even when 


theſe ſubjects are, by chriſtians, managed in the moſt. 


peaceable and harmleſs way, if the heart diſcover 
much attachment to them, it will be a clear proof 
that the one thing needful, ſo much preſſed in the 


| goſpel, is neglected, if not totally laid aſide. 


We have no examples, either in the conduct of 
our Lord or his apoſtles, in favour of political diſ- 
putes, though certainly there were fair opportunities 
for it, had they been fo diſpoſed. 

The queſtion put to Jeſus whether it was lawful 
to pay tribute to Cæſar, opened a very wide door 
to ſuch inquiries, but without ſaying one word about 
Cæſar's government, either pro or con; he poſitively 
commands tribute to be be paid to him. Nor did 
Jeſus by this conduct court the applauſe or ſeek the 
favour and protection of the Roman government, 
either for himſelf or followers. No: The doctrine he 
taught his firſt followers, guards his diſciples in every 
age againſt ſeeking ſhelter from princes atthe expence 
of truth, but enjoins them ever to remember to render 

| D unto 
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unto God the things that are God's, as well as to 
Cæſar the things that are his, To our Lord's chief 
apoſtle was alſo preſented a very conſiderable open- 
ing for political diſcuſſion in the caſe and ſituation of 
the chriſtian church at Rome, Cæſar's capital. In 
this however, as in other caſes, he copied the con- 
duct of his divine Maſter. He enters not into the 
merits of Nero's government, but poſitively enjoins 
that « Every ſoul be ſubject to the powers that 


be*,” j 
It 


ft appears from hiſtoric facts, that Paul had written his 
epiſtle in the beginning of Nero's reign, at which time this prince 
was remarked for the juſtneſs and gentlenefs of his adminiſtra- 
tion till the beginning of the fixth year of his reign, Biſhop 
Hoadly ſays, on the authority of biſhop Pearſon, that Paul's 
epiſtle was written in Nero's third year, conſequently two year: 
before his great change for the worſe took place. 

Diodati, a learned French divine, places it in the ſecond 
year of his reign; and the common Bibles, which have the 
chronology, in Anno Do. 60, anſwering to the Roman hiſtory , 
which makes the commencement of his reign to be in the 
year of Chriſt 55 - ſome 54; but from Pauls epiſtle to the 
Philippians, which was written from Rome when a priſoner 
under Nero in 64, it appears that the perſecution againſt 
the chriſtians had not then began, for there were chril- 
tians in Nero's palace, ſee chap i. v. 13—and iv. 22. The 
change then that took place in- Nero's mind, and which began 
to affect his government in the year 61, is a diſſinct thing from 
the time he commenced a chriſtian perſecutor, which was in 66, 
or the year after Paul had written to the Philippianchurch. Nero 
began it with firſt ſetting Rome on fire, and then charged it 
upon the chriſtians ; on which occaſion it is probable that Paul 
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It is very natural to ſuppoſe that this injunction 
was in anſwer to ſome ſcruples that theſe chriſtians 
had entertained, reſpecting their duty to heathen 
princes and to magiſtracy in general. It is univer- 
ſally allowed, that this church was compoſed of both 
Jews and Gentiles, If ſo, it would be no wonder 
in thoſe days to hear a Jewiſh convert queſtion the 
lawfulneſs of ſubmitting to a government maintain- 
ing the worſhip of idols, and directed by an uncir- 
: ©  cumciſedprince. Nor would it be ſurpriſing to hear 
a gentile convert, now delivered from the bondage 

= of fin, and experiencing the liberty of the ſons of 
* . God, query whether ungodly rulers were to be 


P 2 obeyed in the exerciſe of their official authority, or 
's whether, being made the free ſervants of Chriſt, 

„ RE they were any longer under obligation to regard or 

10 revere civil magiſtracy. Both are however required 

he = to ſubmit, upon one and the ſame principle, even 
„% RK for conſcience ſake. In the directions which this 

the : 


apoſtle gives to Titus the ſame doctrine is taught: 


K « Put them in mind to be ſubject to principalities and 
n | 

zun powers, to obey magiſtrates, and to be no brawlers.“ 
riſ- No contenders or diſputants, the word means ; which 
The ſurely is here applicable to politics, and is much the 
gan ſame as if he had ſaid, "Teach the chriſtians to avoid 
from 3 

105, | 

"ER was offered up or beheaded by his command. See 2 Tim. 
ed it iv. 6. e 

Paul N. B. I have added this note merely to juſtify the altera- 


tions made on this head, from the manner in whic 1 it ſtands in 


the fiſt impreſſion. £ 
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political contentions, and whatever is required of 
magiſtrates, that does not affect their conſcience to- 
wards God, let it be done without diſpute or objec- 
tion. See chap. iii. 2. 

This ſpecies of doctrine will be conſidered by 
many as ſinking the dignity and felicity of man; but 
as chriſtians we ſhould recollect, that if the laws of 
Jeſus are in many inſtances ſuited to ſink our dignity 
in the view of worldly men, whilſt we are here, yet 
in the end, they will be found as much calculated 
to exalt our nature in the world to come, The 
maxims and rules of Chriſt are of the ſame nature 
with the kingdom he came to eſtabliſh, all ſpiritual 
and heavenly. It therefore ſtrikes me, merely from 
analogy, that we are much more like the ſubjects of 
ſuch a kingdom, when we are remarkable for peace, 
quietneſs, and at leaſt moderation, in politics, than 
when, on the other hand, we are famous for diſputes 
and heated wrangles on civil government. 

As Jeſus does not wiſh the princes of this world 
to rule or to aſſiſt him in ruling his church and peo- 

ple; ſo neither does he require his ſubjects to inter- 
fere with the dominions or governments of the kings 
of the earth. The ſervices of chriſtians, as buſy 
bodies in politics, will prove as unacceptable to the 

Lord Jeſus, as that of earthly monarchs, when they 
ſet up for defenders of his faith by the force of car- 
nal weapons. Both parties are equally out of their 
proper ſphere, and act equally inconſiſtent with their 
own 1 5-r48 The religion of the Son of God, 
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which is purely ſpiritual, will- not mix with a fu- 


rious attachment to politics, in the affections of thoſe 


who really receive it. They ſee, by the light of 
the goſpel, that when their Lord and maſter came 
into the world, he made no attempts to alter or 
mould civil governments into a religious form, as 
many profeſſed chriſtians have ſince wiſhed govern- 
ments to be, His aim was to eſtabliſh a kingdom 
of his own, perfectly different from all others, to be 


governed by laws purely divine, eternal in their du- _ 


ration, and abſolutely perfect in nature. Hence 
thoſe who took up the crols af Jeſus to follow him 
were diſtinguiſhed by their ardent deſire for the in- 
tereſts of his ſpiritual kingdom. They were atten- 
tive to the voice of the Good Shepherd and Prince 
of Peace; © Seek ye firſt the kingdom of God, and 
his righteouſneſs,” with this promiſe annexed, that 
all neceſſary temporal things ſhould be added to 
them. See Matt. vi. 33. This precept and pro- 


. miſe quieted their minds about temporal matters, 


and of courſe tended to cool any zeal that might 
ariſe in their minds after politics; the main objects 
of which are an inquiry how we ſhall be ſecured in 
the poſſeſſion of the three great neceſſaries of life 
mentioned in ver. 31 of this chapter. Their minds 
then being chiefly directed to ſpiritual objects and 
the advancement of the Redeemer's kingdom, poli- 
tical ſubjects lay very light on their minds, although 
they certainly wiſhed to enjoy the privileges of good 
citizens as their right. But when theſe were denied 

D 3 them, 
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them, they endured their oppreſſion with much pa- 
tience, but made no attempts to relieve themſelves 
or further their Lord's kingdom by means of civil 
broils. | 
«When Satan, like a great red dragon, made 
war againſt the ſaints by means of the Roman em- 
pire 1n its pagan ſtate, they overcame him only by 
the blood of the Lamb, and by the word of their teſ- 
timony, without intermeddling with civil affairs, or 
making uſe of any methods, which carnal policy 
might have dictated, to procure a government more 
favourable to their religious rights or liberties ; they 
ſatisfied themſelves with uſing ſuch means as were 
competent to every one, in his own place and ſta- 
tion, to further the ſpreading of the goſpel ; with 
enjoying among themſelves, in ſecret when they 
durſt not publicly, thoſe privileges which belonged 
to them as chriſtians ; with obſerving the ordinances 
of Chriſt, and performing the duties which his law 
required towards one another, and towards all men, 
By theſe, and by a patient bearing of all their ſut- 
ferings, they contributed more to the maintenance 
and propagation of their religion, than ever they 
could have done by any of thoſe means that are 
employed in civil conteſts. And the men were at 
length aſhamed, who falſely accuſed their good 


converſation in Chriſt “.“ 


* See eſſzys by a diſſenting mitiſter from the church of 
Scotland. Page 34. 
In 
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In contraſt with the doctrine advanced under this 
head, and the maxim which we think ought to go- 
vern the general conduct of a chriſtian, that is, not 
to meddle with matters of politics; it has been af- 
firmed by a diſſenting miniſter from the church of 
England, that ſuch a maxim is the faſhionable cant 
of the times, and is the offspring of the ſelf- ſame 
ſpirit which charged our Lord with being the enemy 
of Cæſar, and the apoſtles with being peſtilent fellows, 
ſowers of ſedition, and men who turned the world 
upſide down. But I would ſeriouſly aſk my worthy 
friend the author upon what grounds he aſſerts this? 
Does he indeed believe that Chriſt and his apoſtles 
were ſuch buſtlers in politics, as to afford a plau- 
fible ground to their adverfaries for ſuch a charge? 
I have thought hitherto, that our Lord was charged 
with not being Cæſar's friend, becauſe he acknow- 


ledged himſelf to be the king of the Jews, not in a 


political, but in a religious ſenſe. It was his open 
declaration, and his conduct conſtantly teſtified that 
his kingdom was not of this world. Upon what 
foundation then could ſuch a charge be made butthat 
of malice? And ofthe apoſtles too I have ever thought, 
that they were charged with being turners of the world 
upſide down, merely becauſe they preached Jeſus and 
the reſurrection, boldly condemning all idol worſhip. 
On this account only it was that Paul and his friends 
were ſaid to act contrary to the decrees of Czar, 


See Acts xvii. 6, 7. It is true, they had faid that 


there was another king, one Jeſus, as in verſe 7; 


but prejudice itſelf mu furely acknowledge that 
D's: Paul 
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Paul and his brethren never uttered one ſyllable to 
ſignify that they wiſhed Jeſus to fill the place of 
Cæſar, or that Cæſar ſhould form his government 
agreeable to the laws of Chriſt. How inſipid the 
thought in compariſon to the great object which Paul 
had in view, namely, to prove from the ſcripturcs of 
the Old Teſtament, and by inconteſtable facts, that 
Chriſt muſt needs have ſuffered and riſen again from 
the dead, What was the ſubject of his ani- 
mated addreſs to the Athenian philoſophers. and 
others from Mars-hill, the ſenate houſe of that city ? 
Was it on ſome form of civil government, more 
conducive to the happineſs of mankind, than had 
hitherto claimed the attention or ſtruck the minds 
of thoſe wiſe men? No; of infinitely greater con- 
cern to them, even to declare or make known the cha- 
racter of that God who made and upheld all things, 
whom as yet they were totally ignorant of; parti- 
cularly in his having © appointed a day in which he 
will judge the world in righteouſneſs by that man 
whom he hath ordained ; whereof he hath given 
aſſurance unto all men, in that he hath raiſed him 
from the dead“. To prepare men for ſo awful a 
tribunal was the great buſineſs his ſoul was engaged 
in, and not the comparatively trifling concerns of 
civil government, 

On a ſerious review then of this ſubject, Tam till 
of opinion, that the maxim which Mr. Richards 
terms the faſhionable cant, was the adopted rule of 


® See Adds xvii, 22— 33. 
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Jeſus and his apoſtles, and ought to be ſo by all 


that would follow them in ſincerity and truth. And 
ſo far is this cant phraſe, not to meddle with matters 
of politics, from being the faſhionable aphoriſm of 
the times, that in fact there are but very few indeed, 
comparatively, but what as heartily deſpiſe it as Mr. 
Richards. The high-church men are ſticklers for 
church and ſtate through thick and thin, a few ex- 
cepted. The low-church men are moſt of them as 
active on the other hand, in their buſy cenſures of 
governors and conſtitution at large, without diſeri- 
mination, particularly thoſe of our author's county *. 
They are ſcarcely found, except the Quakers, who 
conduct themſelves in this matter according to the 
primitive example—in a peaceable deportment—in a 
meek and quiet ſpirit in humble ſubjection to thoſe 
in authority over us, and under the influence of that 
apoſtolic maxim, © Let your moderation be known 
unto all men, for the Lord is at hand.“ 


CONCLUSION, 


From the whole then of what has been ſaid, let us 
be exhorted to be at peace with all men, and quiet 
under whatſoever government we are placed by the 
unerring hand of Providence. We are called upon 
to have our converſation in heaven, whence we look 


* Norfolk. It becomes me here to ſay, that although I have 
made free to vindicate my opinion in objection to Mr. Richards's 
remark, yet I much approve of his pamphlet in general, as 2 
proof that French atheiſm had not its ozigin from the late re- 


volution in that country, but exiſted long before, 


for 
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for the Saviour. In the paſſage here alluded to, the 
| apoſtle. reproves ſome profeſſing chriſtians, who in 
their conduct appeared to be enemies of Chriſt, who 
gloried in their ſhame, and minded earthly things ; 
who probably contended more for their rights as citi- 
zens here, than for their privileges as chriſtians be- 
longing to a city above, whoſe maker and builder 1s 
God.—Phil, iii. 18, 19, 20. | 
Let us remember therefore, that it is in heaven 
where our intereſt chiefly is. There is our citizen- 
ſhip ; and in the view of poſſeſſing it ſhortly will the 
main of our converſation be directed. We are called 
upon to ſet our affections on things above, and not on 
things on the earth; and our Lord lays it down as a 
maxim, that if we are laying up treaſures above, our 
hearts will be there alſo ; in the ſame way as they who 
heap up treaſures here have their hearts on earth. If 
then heaven be our chief banking houſe, our conver- 
ſation will be much taken up about the ſecurity of 
our property there, and we ſhall find, to our comfort, 
that if once laid up in the ſacred manſions above, they 
will remain inviolable from thieves and unhurt by the 
moth. 

We are pilgrims in this world, as all our forefa- 
thers were; and we, like them, ſeek a country above. 
It does not ſuit well with the idea of a pilgrim, when 
paſſing through a ſtrange country, to retard his jour- 
ney by ſtopping to diſpute and ſettle the manners and 
laws of a country to which he means not to re- 
turn, But how inadequate are chriſtians for ſuch 
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a taſk! It is no eaſy matter to attain ſuch a know- 
ledge of politics as will warrant us to ſay what is 
the beſt mode of ruling mankind. In the purſuit 
of ſuch an inquiry the whole of a chriſtian's life 
might be ſpent ere he could know how to decide 
for the beſt; and perhaps, after all, be left in total 
perplexity about it. We ought rather to admire 
the more excellent way which Jeſus has taught us, 
which leaves no room for doubt, by making it our 
poſitive duty to obey every kind of government, 
without exceptions to the characters of thoſe who 
rule, ſo long as they are forbore with by other men. 
Here perplexity is at an end, and we are led to ad- 
mire the wiſdom of Chriſt in eſtabliſhing a rule of 
obedience, ſo ſuitable to chriſtians in every age, 
and in every country where they may dwell on the 
earth; ſo that we may conceive of chriſtians in va- 
rious nations, all harmoniouſly ſending up their pe- 
titions to God for their kings and governors, and 
for the good of their reſpective countries, though 
the governments of each may be totally different to 
each other. This way not only ſwts the age and 
the country we live in, but alſo the meaneſt of capa- 
cities in the chriſtian profeſſion, The way-faring 
man, though a fool as to politics, need not err in 
it: for ſurely any of us can underſtand, when it is 
affirmed that there are no powers, or governments“, 


The word :fovoiat, power, is ſometimes ſo tranſlated by 
critics, and in this ſenſe it is uſed in Luke xx. 20—-XXIii. 7. 
| but 
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but what are of God, and that every ſoul muſt be 


ſubje& to them; while, on the other hand, the wiſeſt 
could ſcarcely affirm with a ſafe conſcience what is 
the beſt mode of government. 
Me ovght alſo to know that the end of govern- 
ment is for the good of mankind; and though we 
may not always be bleſt with what we may conceive 
to be the beſt form of it, yet we are ſure, that without 
ſome kind of government we could not long exiſt 
in the world. The worſt of governments are better 
than none; and there are ſcarcely any ſo bad but 
what are productive of ſome real benefit to thoſe 
who live under them. Let us beware of a fpirit 
that would lead us to rebel againſt the higher powers 
on earth: the ſame ſpirit would in the end lead us 
to fight againſt the armies of heaven, and defy the 
Almighty. The angels that firſt ſinned, did not 
like to be in ſubjeRion to the higher powers of 
heaven. The idea of being governed did not ſuit 
theſe ambitious ſpirits, although they were under 
the moſt perfectly wiſe and juſt rule of God. They 
defired to govern themſelves, therefore God caſt 
them down to hell, and delivered them unto chains 
of darkneſs to be reſerved unto judgment.—2 Pe- 
ter 11. 4. 05 
From this dreadful ſource of ambition and rebellion 
we ſee a ſtream of it running through every age, and 
infecting every condition and relation of men. By 
the influence of this ſpirit Korah and his company 
| 67 88 rebelled 
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rebelled againſt the government of Moſes; and at 
length the children of Iſrael, through its baneful in- 
fluence, did not like God to reign over them. As 
children, how naturally are we averſe to ſubmit to 
the government of parents! Their kindly reſtraints 
upon us are conſidered as intolerable yokes of bon- 
dage: yes, in every relation of life where ſubjection 


is enjoined, the natural emotions of our wicked hearts 


riſe up againſt it. 


As men and chriſtians, we indeed cannot but think 


of the difference between the good and evil exiſting in 
courts. We ought neither to be rebels nor paraſites. 
Therefore we cannotapprove of theevil becauſe com- 
mitted by thoſe in authority, In ſome caſes it may be 
our duty ſeaſonably to reprove ſuch, but to attempt 
are form by violence is no part of the chriſtian con- 
duct. Kings and magiſtrates muſt be accountable 
for their own immoral conduct to him who is higher 
than the higheſt, and who will reward the iniquity 
of princes by the ſame ſcales of impartial juſtice 


as thoſe by which the peaſant and the beggar are 
weighed, —And 


Whilſt others are actively engaged in finding out 
the corruptions of government, let it be our ſerious 
buſineſs to find out the ſecret and hidden ſprings of 
corruption yet remaining in ourſelves, that we may 


be more competent judges of the faults of others. 
And in the midſt of heavy complaints about taxa- 


tions, let us be thankful that we have wherewith to 


ay them. 
par Let 
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Let us reflect with grateful acknowledgments 
God for the invaluable privileges of the preſent ti 
under the preſent government, by which we are pre 
tected in our religious liberties to a conſiderable de 
gree, though not to all the length that. might be ex 
pected and wiſhed for; yet, in compariſon with for 
mer times and to other modern nations, we ſhall fin 
our obligation to honour the king greatly enhanced, 


